BREAKING THE IMPASSE (PART 1

by Pierrvre Jeanne

translated by: Therese Le Blanc
Victon Humment

On May 10, 1981, Franc?is Mitterand, Secretary General of
the French Socialist Party won the presidential elections. This
victory was welcomed by many Christians, some of whom are mili-
tants iIn the party itself, some who see socialism clearly as a
means to renew political 1life of the country. It is astounding
to see how rapidly human and social realities have evolved. Thirty
years ago the majority of Catholics would have considered such a
vietory as a catastrophe. They would have found themselves within
this terrible dilemma: "If the struggle for justice is from the

— —7 left, and if the Left is neces-
sarily atheist or anti-religious,
then the Church is condemned to
remain on the margin of real life
in society."(1) TFortunately we
have come out of this deadlock.
Today the Left no longer is the
sole force of revolution, nor is
it the only advocate of anti-
religious struggle. Now there is
a greater dichotomy between politi-
cal participation and practice of
one's religious faith. A large
number of French Catholics are
involved at all levels in the life
cf the naticn. They participate as
members of many political parties,
the Left as well as the Right, and
thus contribute in a very positive
ways to the development of their
country.(2)
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This transformation came about through confrontations and
numerous difficulties. Many Christians, facing a militant anti-
clericalism, had closed themselves in fruitless opposition to the
political power for nearly two centuries, ever since the fall of
King Louis XVI and the revolution of 1789 when abuses had simply
traumatized the nation. The reintegration of Christians within
the 1life of the nation was brought about progressively, after a
difficult and wary search. These are the principal stages: 1)
the Concordat of Napoleon, ii) the shift to the support of the
republic (le ralliement a la Republique), iii) the separation
of the Church and the State, iv) the establishment of Catholic
Action and Christian trade-unionism, v) the resistance of Chris-
tians to Nazism, vi) the diversity of their political commit-
ments after World War II, and the influence of Vatican II. The
road was long and winding, but finally we have emerged from the
dead-end. We have passed from the old regime to the new one.

COMPARISON WITH THEIR CHINESE BROTHERS AND SISTERS

Since 1949 the Catholics of the mainland have found them-
selves in a situation which is comparable to the one described
above. They too must come out of the impasse and proceed pru-
dently and practicallyon the way in the New China which official-
ly profesces atheistic Marxism. How will religious life ever
find a way to become legitimate? This road will also be long
and winding, but already one can find reasons for hope. The
transformations which we have witnessed these last years on Main-
land China as well as in the Catholic Church are significant.
Msgr Ding Guangxun, an Anglican Bishop, president of the "Three-
Self Patriotic Movement'" and of the "Christian Council of China'!,
in his recent visit to the Holy Spirit Centre reminded us of
these changes: "We, in China, must learn that the Vatican has
changed since Pope John XXIII. You in other parts of the world,
must be friend of, not hostile to China. We want to remain open
to dialogue...."(3)

It can not be denied that the road undertaken since
"Liberation" (1949) is a real one and it is worthwhileto examine
the process of history of that perlod. Let us consider it in the
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international context.

INTERNATTIONAL SITUATICN AFTER THE WAR

At the cessation of hostilities, in 1945, the "Cold War"
broke out between two great powers, the United States of America
and the Soviet Union (USSR). Both of them refused to go back to
their military pre-war positions, and Europe was divided into two
parts. In opposition to the Marshall Plan which was offered to
nations in their struggle against Marxism, Stalin, who was then
at the height of his power, organised the "Cominform" in September,
1947. His purpose was to unify the policy of the national com-
munist parties and also to maintain the satellite states of
Eastern Europe under his strict control. At that time all these
countries had already "elected" communist govermments. On each
side, American and Soviet blocks were formed resulting in a divid-
ed Germany and even splitting the city of Berlin. During this
period, most observers believed that coexistence was impossible
and dialogue between the two factions was hardly considered.

In the Vatican it was the reign of Pius XII and power was
totally centralised in a Church which appeared to be monolithic.
The Catholic hierarchy manifested great rigidity in its way of
thinking and acting. This brought about even more violent con-
frontations with the Communists.

In the USSR the Orthodox Church and a small minority of
faithful linked with Rome knew very well the anti-religious
policy adopted by the Soviet Communists since 1917. But it was
only after World War II that masses of Catholics were actually
affected. In Yugoslavia, one year after the proclamation of the

Republic by Marshall Tito in 1945, the Bishop of Zagreb, Msgr
Stepinac was arrested and condemned to 16 years in prison. In
Hungaria, Cardinal Mindszenty was arrested on December 26, 1948.
He was accused of subversion, treason, spying and was sentence-

ed to death. This was commuted to life imprisonment after his
"confession". Many prominent lay people and priests were arrested
and jailed. In Czechoslovakia the Archbishop of Prague, Msgr
Beran, was banished from his Giocese in February 1948 and later
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arrested In June 1949. The government was attempting to separate
Christians from the Pope. In all the countries mentioned above,
the Church was being oppressed. Christians found themselves in
an impossible situation. They were trying to be loyal to their
Church which was at odds with the civil authorities. They were
caught between two fires. The deadlock was total.

SITUATION OF CHINA AT LIBERATION

It was in this international context after World War II
that Chairman Mao Zedong proclaimed the birth of the Peoples
Republic of China on October 1, 1949. While this victory was
welcomed on the part of many, there was nethertheless anxiety
among businessmen, small land-owners and followers of the
Guomingdang. For other reasons those who believed in Buddhism,
Taoism, Islam and Christianity were on the defensive. They knew
that Chinese Communists, so close at that time to their Soviet
comrades, were opposed to all religions. Let us try to under-
stand the state of mind on both sides.

The Communists set before themselves a difficult goal.
The ideal that brought them to this victory linked with the
determination to proceed with the revolution, prompted them to
invite the entire nation to undertake a second "long March'" at
least as difficult as the first one. They set out to construct
a New China and to unify the nation under Communism. For Mao
and his friends, that was a very great challenge. The country
had just been burdened with Japanese occupation, had suffered
from the effects of World War II and had just endured a long
civil war. For the reconstruction of the nation the new leaders
needed the energy of all the people and to attain this end
demanded the utmost support of all citizens together with the
acceptance of the Communist principles.(4) As good Marxists,
they considered religion as the "Opium of the People'". But the
grievances of the leaders went beyong this stance. They re-
proached believers for others reasons:

i) In this crucial period during which the new politics was
launched, all citizens were mobilized. But according to
the authorities, the believers were too preoccupied with



ii)

iii)

iv)

cial

religion and appeared to be unenthusiastic about the revolu-
tion and occasionally regarded as deserters.(5)

The Communist ideal reaches out to humans in the depth of
their being and offers a vision of the world. The believers
grasp this to a lesser extent since they already have their
faith and concept of life. They were not so available to
the call Chairman Mao addressed to them, and as long as they
continued believing, their heart was divided and their
loyalty to the state less sure.

Religions, especially those with numerous followers, formed
organised bodies. Their resistance to the new politics was
therefore more formidable, as they were implanted through-
out the country. These followers were in solidarity with
one another and united in a common faith.
The long hours spent by these believers in praying and cele-
brating their liturgies were, financially speaking, time
lost. It often happened that these activities hampered the
economic production. '
Finally these religions were institutionalised, had many
possessions, numerous organisations and schools. They exert-
ed a parallel and parasitic power. Their presence in
society favoured the old established order, the feudal sys-
tem. They were linked with all sorts of injustices and
therefore considered to be the enemies of the people.(6)
Beside these grievances addressed to all religions, spe-
ones were added to Christianity, both Protestants and

Catholics; the main reasons are:

i)

ii)

iii)

The faithful who were better trained knew how to refute the
cadres' arguments and often embarrassed them. The local
leaders who might have been less educated were unable to
answer these believers.

Certains baptisms were very pragmatic. Some people became
Christians to gain certain advantages such as food in times
of famine, places in hospitals and schools together with
promotions in Christian institutions.

The foreign missionaries had the confidence and trust of
the lower classes of Christians and would often counter the
influence of the local cadres.
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iv) These western priests, pastors, and religious personnel
favoured the establishment of foreign companies and thus
reinforced the political system which the Communists were
struggling against. Chairman Mao called this a "semi-
colonial society".(7)

v) The Churches refused to accept a political power which pre-
tended to have the ultimate definition in the destiny of
world history.(8)

Finally some reproaches vere directed to the Catholics
specifically:

i) They felt sure of their Truth. They were solidly structur-
ed and hierarchical. They offered more resistance than
other religious groups.

ii) They received orders from outside, especially from the
Vatican and they had international associations. In this
period when communists were nurturing an intensive nation-
alism, it was obvious that they felt threatened by these
foreign influences.(9)

On the side of the Catholics, they felt much distrust
for their new government for the following reasons:

i) Pope Pius XI vigourously denounced Communism in his encyli-
cal "Divini Redemptoris" (19 March, 1937). He warned all
Catholics not to collaborate with the followers of this
doctrine.(10)

ii) The Chinese Catholics were aware of what some governments
of Eastern Europe had done to their brothers and sisters in
the Faith. They expected the same treatment.

iii) The Communists wished to control religions in such a way
as to make them docile instruments in the service of their
own political ends. The specific nature of the Church was
thus not respected.

iv) The attitude of Mao Zedong toward religions was already
obvious during the "Long March". And so the Catholics
were wary of his future intentions. At that time, the
young leader Mao could distinguish the religious beliefs
of the masses. From his point of view this was only an
ideological problem to be solved by political education.

On the other hand, he knew that the religious societies
had extensive land and property holdings. He concluded that
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this was a political problem that ecould only be solved by
coercion. This was no longer a problem of contradiction
in the ranks of the people, but between the masses and the
class enemy. Theoretically therefore, the masses could
still believe in religions but only at the cost of detach-
ing themselves from their religious organisations and
accepting Marxist political education.(11)

The period after liberation was like a sad melodrama for
the Chinese believers. Arrests, popular judgements, expulsion
of foreigners, imprisomnment and executions followed in large
number all over the country. The Protestants suffered much.
While some of their leaders formed the "Three-Self Patriotic
Movement", others refused any collaboration with the government.
There were reciprocal accusations and serious denunciations,
followed by prison sentences.(12)

By comparison it was the Catholic community that was
affected in the worst way. Even after the expulsion of foreign
missionaries the Chinese Catholics resisted strongly.(13) The
positions hardened on both sides. The press lald strong charges
against certain bishops. In study groups organised by local cadres,
Catholics had to face very problematic cases of conscience; i.e.
Love of one's country or loyalty to the Pope; fidelity to an
imperialistic Church or to the Gospel of Jesus. Finally the
civil authorities imposed the foundation of a structure known as
"Catholic Patriotic Association” in 1957. And thus the elect-
ion and the ordination of the bishops without the approval of
the Holy See happened as a direct consequence. These actions
resulted in a deadlock.

THE SITUATION OF THE CHURCH IN CHINA TODAY

There is no need to linger any longer on such a painful
past, but only to study and understand better the facts of that
period of history, so that we Christians can turn towards the
future as Pope John Paul II has told us to do.(14) As we scru-
tinize the horizon we must look for glimmers of hope in the fu-
ture. We trust that in spite of our limited means, we might be
able to contribute to a clearer mutual comprehension of both
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aspects of the problem. However modest our effort may seem to
be, we would like to proceed towards a mutual understanding as
we respect our differences.

Thirty years after liberation, the situation of the Church
in China has evolved considerably. The climate of intolerance
has gradually diminished. A certain dialogue seems to be forth-
coming between the government and the Catholics, however difficult
it might be. Both sides are showing some good will. It seems
that the communication is proceeding at a slow pace towards a
peaceful coexistence which is actually in the interest of both
parties. Let us consider the present situation.

Three decades after liberation the Chinese government has
rejected and admitted certain errors and abuses of the past. A
more pragmatic and flexible policy has replaced the hard line of
pure Communism as expressed in the Cultural Revolution.(15) This
modification however does not deny the Marxist-Leninist Policy
of Mao.

The metamorphosis of the external policy is now quite
clear to all. From 1956 onward, China followed the trend of some
Communist nations and adopted an independent line from the Soviet
policy so that a truly Chinese path could be followed. By 1962 all
Soviet experts had left the country. This resulted in many tech-
nical and financial problems for the Chinese nation but allowed
them to acquire a true independence. Then the People's Republic
of China came out of its isolation and on October 25, 1971, it
was admitted to the United Nations. Afterwards the government of
Beijing sought closer relations with other countries of the
West, especially with the United States, to counter the growing
influence of the Soviet Union in the world. Finally it should
be recalled that there has been always a constant concern on the
part of the Chinese to bring aid in the modernization of the
Third World countries and to defend the interests of developing
nations.

With regard to internal policy, China has adopted a pro-
gramme, seemingly acceptable to all citizens, to hasten develop -
ment and modernisation on all levels. In order to bring this
about, the govermnment encourages production through incentives,
even permitting peasants to cultivate their own plot of land



and to sell their goods on the free market. Most significantly,
China has decided to call for large scale assistance from tech-
nical experts in Western nations. It also started nationwide
development of tourism. In recent last years various categories
of visitors have been welcomed to the mainland: overseas Chinese,
wealthy foreigners, sinologists, former missionaries and ordinary
tourists. Finally the attitude of the leaders toward religions
has greatly evolved. These are now officially tolerated with
some restrictions; their activities must be confined within the
realm of the spiritual.

Such changes, in international and internal policies have
contributed to a state of calm among the masses of China. Propa-
ganda has become much more discreet. People now trust one another
more and are quite willing to speak openly about topics heretofore
considered unmentionable.(16)

The Catholic Church has also changed profoundly. When the
successor of Pius XII, Pope John XXIII, announced his intention
to call a council, a definite transition occurred in the Church.
Vatican II was for the entire Church a time of critical self-
reflexion, the consequences of which are not yet realised. From
the point of view of interested China observers, there are sever-
al important changes to be pointed out:

i) The Church in the Vatican Council expressed a wish to dia-
logue with all people of gcod will, whereas previously it
tended to condemn those who disagreed. She humbly admits
that she needs to receive from others. In spirit of pover-
ty the Church does not think she is the sole proprietor of
Truth, but rather admits to being a "pilgrim" groping for
God's will, a "searcher of the Lord". She willingly acknow-
ledges that the People of God are in constant need of con-
version.(17)

ii) Without denying the necessity of the role of the Holy See
in the government of the Catholic Church, Vatican IT now
respects the uniqueness of the particular Churches and the
national conferences of Bishops. The originality of each
culture and the needs of each local community are now better
accepted. The manner of considering the People of God at
all levels with its mission in the world has evolved
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considerably.

iii) Christians are now much more conscious of the political
implications of their actions and words. The Church now
is more aware of the oppressive aspects of a liberal capi-
talistic system.(18) It also looks on Communism different-
ly and no longer considers it to be an intransigent enemy.
This shift in attitude has resulted in a deeper under-
standing of Marxism on the part of many Christians. Further-
more, the Church is more likely to respect the freedom of
choice of the faithful in all political matters. She re-
cognizes a legitimate array of political positions.

iv) Long before the end of the colonial era, the Church had
begun to keep a distance from Western powers. There have
been even greater developments. The phenomena of secular-
isation, and the rise of the consumer society have diminish-
ed the influence of the Church in Western countries. After
Vatican II profound crises shook their Christian communities.
But on the other hand, in the Third World, the growth of
the young Churches had been steady and impressive. These
living and dynamic communities are now assuming greater
responsibilities and affirming themselves. They have a
growing voice in the universal Church. Because of the shift
from the First to the Third World, the Church will no longer
be dominated by the West and the developed world will have
an opportunity to align itself with the oppressed peoples.
This has become an extraordinary occasion for further con-
version.(19)

During the cultural Revolution, Christianity was thought
to be dead in mainland China, however in the last few years it
has resurfaced on the national scale and signs of 1its vitality
are seen all over. The majority of Christians suffering in
prison have been liberated recently. The witness of their fi-
delity has had repercussions far beyond the limits of the Church.
Conversions have been numerous and many of the youth are raising
guestions about Christianity. Many of the brothers and sisters
in the Faith together with priests and religious from outside
have been able to visit Christians in the Mainland. Through
these numerous meetings many Christians in China have obtained



religious articles and books. They have received news of the
other Christian communities and aim to live in harmony with the

universal Church. The Church communities in China are of the
1940 vintage and catching up with the contemporary Church will
not be an easy task. Some churches have been reopened. Some
priests and bishops who are accepted by the government may now
carry on their ministerial work. Christians may express their
faith privately or in groups during liturgical celebrations and
common prayers, whether in official buildings or in private homes.
As a general rule, Christians enjoy a new freedom to show their
faith and even to witness to it. It can be safely stated the
process of opening up in the Catholic community has begun.

REMAINING PROBLEMS

While we do see some improvements in the situation of the
Church in China, we must also look clearly at the major obstacles
that still have to be coped with.

In China the political and ecclesial evolutions have not
proceeded at the same pace. Consequently, the outcome is imbal-
anced. There is a gap between the present political state of
development and the position of theological thoughts. Since the
death of Chairman Mao, liberalisation has been going on at all
levels of society. There have teen concrete repercussions through-
out the entire country, including the religious sphere. However,
the impact of the Vatican Council has yet to be realised among
the majority in the Church of China. This helps to explain the
lag of the Church's recent evolution. One of the members of the
Ecumenical Centre "Tac Fong Shan" (Shatin, Hong Kong) explains:
"A conservative theology is functioning within a progressive
political system".(20) While expressing this thought, the author
had the Protestants as well as the Catholics in mind. Progress
has been made but there is still much to do.

Many Catholics are still on the defensive and hold on to
the positions of the Church previous to 1949. They have not yet
received clear and new directives. Therefore they are unwilling
to collaborate with the authorities of the country. An improve-
ment in this situation can only take place if Catholics are given
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the means to evolve, to understand, and assimilate the changes
that have come about in the Church during these last 30 years.

Religious freedom for Christians is very restricted.
Sharing ideas with the outside world is limited and controlled.
This is true particularly regarding religious literature. Shar-
ing one's own Christian ideals with others or witnessing to the
Faith is not always officially tolerated. The civil authorities
do allow religious and official liturgies in specified areas with
celebrants recognized by the government. This freedom does have
its values. Numerous Catholics have taken advantage of these
opportunities to worship, but still they are not satisfied with
such concessions. After the Cultural Revolution the government
has been giving the impression that it hesitates to allow a full
application of the principles of religious freedom and seems to
be always on the defensive with regard to the Christians. The
authorities determine closely the religious range of action and
its zone of influence.

In fact, there is a contradiction in the attitude of the
government. On one side, it proclaims religious freedom to all
citizens., But on the other hand it is struggling against obscu-
rantism defined as "beliefs and activities of the feudal period".
They (religions) are necessarily reactionary and anti-scientific.
The government is complaining right now that these dregs which
were thought dead, have in fact surfaced.(2l) Can any political
body while raging against superstitions and religions pretend to
be neutral and respect the faith of the believers? Is the govern-
ment not encouraging discrimination between believers and atheists?
It does not give important and responsible work positions to any-
one adhering openly to a religion. They are passed over when
jobs are assigned. Certain citizens are thus less free than
others.

The relations between Church and State have always been
difficult to maintain. There are numerous occasions when the
government interfered in religious matters. The Catholic Patriotic
Association is a political organisation which was imposed upon
the Church. It has allowed the Catholics to survive, giving them
a juridical support; but at the same time tends to control and
restrict their activities. Is not the cost of this legal status
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too compromising? Certain Catholic leaders cannot but serve as
the echo of the official line of the government. Do they speak

for themselves or not? Can they really conserve, announce and
spread the Word of God according to their mission?(22)

In China the state officially professes atheistic Marxism,
thus nearly negating the possibility of believers to accept this
philosophy. Neither is i1t possitbtle to make concessions on the
essential religious elements. When questioned on these points,
Bishop Ding Guangxun and Msgr Deng Yiming gave identical answers:
"Communism and Christianity are two incompatible systems of
thought." Nevertheless, one must learn to coexist and to accept
each other. The political power and the spiritual forces must
engage themselves in a common search not primarily on the philoso-
phical level but rather on the practical level of human compati-
bility. A patient dialogue can open ways to productive research
in order to improve the present situation. People of varying
ideologies must agree on a minimum degree of tolerance in order
to build up together a livable socilety for all, in short a
"harmonious way of life."

NOTES AND REFERENCES

(1) This question is taken from an article: "Faith and politics" by Vincent Cosmao,
from the French Catholic daily "La Croix" (10.3.81)
(2) If there is a point where the teaching of the Church has made a noteworthy
development, it is in the appreciation of Socialism. Because of the changes
in the world and the fragmentation and expansion of ideologies, as well as the
evolution of the Church itself, the Holy See moved from a total and undiffer-
entiated condemnation of Socialism, at that time an atheist ideology (Rerum
Novarum 1891) towards an invitation to discernment (Paul VI, in his letter to
Cardinal Roy, 1971).
"Reflexion on meeting Christians from China" Tripod no. 3, page 8.
Chairman Hua Guofeng recently recalled, that the citizens must adhere to the
four fundamental principles of China: "The Central Committee of the Chinese
Communist Party calls on the whole nation to uphold the four fundamental prin-
ciples in the course of modernisation, i.e. to keep i) to the socialist road,
ii) to the dictatorship of the proletariat, iii) to the leadership of the
Communist Party and iv) to Marxism-Leninism-Mao Zedong Thought". Main Docu-
ments of the Second Session of the Fifth National People's Congress of the
People's Republic of China. Beijing, 1979 Page 64.
(5) In his book, Dat Man (Salted earth), the Vietnamese Chu Van presents the
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(6)

(7)

(8)

"reactionary Christians" as egoists who refused to fight for their country, in
the face of the common danger constituted by American bombings. (Hanoi, edi-
tions Thanh Niém, April 1977) a book reviewed by Echanges France-Asie, Dossier
no. 40.

"All power in the Soviet Republfic of China belongs to the workers, the peasants,
the soldiers of the Red Army and the whole working population...... But the
militarists, the bureaucrats, the landowners, the gentry, local despots and
the bonzes (monks), who all belong to the exploiting classes and are counter-
revolutionary elements, will not have the right to elect deputies, to partici-
pate in the Soviets and to enjoy political freedom." Constitution of the
Chinese Soviet Republic, 7.11.1933; article 2. '"The administration of the
public land..... constitutes one of the forms of exploitation in the landlord
system. The public land includes particularly, thoses lands the incomes of
which are intented for religious purposes; for example: those which belong to
the Buddhist, Taoist, Catholic, Islamic religions...." Selected works of Mao
Zetong, Chinese edition 1, page 124, (1953).

Excerpt from the resolution drafted by comrade Mao Zedong for the second con-
ference of the Party of the border area of Hunan Jiangxi (October 5, 1928).
Mr. Y.T. Wu, the Chinese Methodist precursor of the "Three-Self Patriotic
Movement", before Liberation, had already accepted many points of the Marxist
analysis. He wrote the following strong words to the Churches: "The historic
tragedy of Christianity is this, that in the history of the past hundred years
it has unconsciously changed to become a conservative force, and now at the
present stage a reactionary force. Christianity feels warm and confortable
within the circle of the present system, because its doctrine and its spirit
have been brought to birth by this system.... In the eyes of many, America is
the new imperialist nation. In the course of this tragedy of history, Christi-
anity has not only not shown the insight of a prophet in opposing the forces
of reaction, but has almost made itself one with those forces...." Tdien Feng

10th April, 1948.

Mr. Jiang Wenhan, vice-president of the Chinese Christian Council, explained
that Chinese Christians must love their country, i.e. "To be patriotic is for
Christians in China to identify with govermment's position. To be patriotic
means to accept the fact that in China religion cannot be above politics, or
separated from politics. (China and the Church today) September - December
1979). This definition is unacceptable for a Christian. Bishop Ding, presi-
dent of the "Three-Self Patriotic Movement", has a much more nuanced judgment:
"To be patriotic does not mean giving consent to everything the country de-
cldes. Jesus-Christ loved his country, had shed tears for his country, and
many times He had disagreed with what his country did". ("Yik" China Message
no. 16, page 11). Bishop Ding completed his definition on another occasion by
adding: "For us patriotism is first of all and mostly love for the New China.
Our positive attitude towards her is authentic and founded on facts." (Hong
Kong Standard 12.4.1981)

China is far from being a new country, but she has reacted as a newly inde-
pendant country at the time she liberated herself from the yoke of foreign
nations. - She has gone through a period of intense nationalism. First after
1911, the establishment of the Republic of Sun Yat Sen; but especially in 1949
when Mao took power. This phase is not only inevitable but necessary for
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(12)

(13)

(14)

(15)

young nations. It corresponds to a profound need of the national community

to isolate itself from other countries in order to become more self-confident,
to become aware of the new respondsibilities it is entrusted with, to experi-
ment with this newly won freedom. The new leaders take this opportunity to
have an apprenticeship of power, to state and make acceptable to the people
their political ideals, to galvanise the forces of the nation and to unify
them. The isolation of China was longer and more rigourous, because Chairman
Mao wanted the Chinese people to be removed from foreign influences which
were often anti-communist.

N.B. The missionaries who titled about their regions as "their mission" and
the population as "their Christians" did not fail to irritate the Communists.
In particular found in no. 58 of "Divini Redemptonis” (19/3/1937)

This text is significant for showing the Communist way of thinking at that
time: "The lands belonging to religious institutions or temples and all public
land will be returned to the peasants without any condition by the Chinese
Soviet government. However in disposing of this land, it is essential to have
the voluntary backing of the peasants so that their religious sentiments will
be neither insulted nor harmed. (Agrarian Law of the Chinese Soviet Republic,
November 1931, article 6.)

The Protestant foreign missionaries left China before their Catholic con-
freres because "their presence was a source of embarrassment for their Chinese
brothers." (According to Francis Jones: "The Church in Communist China" a
Protestant appraisal; Friendship Press, New-York Page 49.)

Even if from the start, the "Three-Self Patriotic Movement" had fierce fol-
lowers among the leaders of certain Churches, it was far from being unanimous.
Examples: In May 1951 two laymen employed by the China Bible House in Hankow,
were arrested and accused by 14 Christians. The Methodist Bishop Kaung de-
nounced his colleague Bishop Chen Wen Yuan. The Anglican Bishop Robin Chen
(Chen Chien Chen) did the same to his confrere Y.Y. Tsu (Chu Yu Yu). But the
greater symbol of resistance to the "Three-Self" was incarnated in the Pastor
Wang Mingdao, arrested in December 1955 and freed in December 1979, two months
after his wife, who had also been prisoned. (R.C. Bush "Religions in Commu-
nist China" Abington Press, Nashville 1970 p.p. 187-199)

Cfr. J. LEFEUVRE, Les Enfants dans la ville (Children In The Town), Casterman
Paris 1966. The author explains how the Shanghai Catholic community united
among themselves together with their pastors, to resist the govermnment's at-
tacks.

"The Pope speaks to the Chinese Catholics": original English text in "Sunday
Examiner", 27th February, 1981; Chinese translation in "Kung Kao Po”, 27th
February, 1981. This Chinese version is more reliable than the one printed
in "Hengyd (no. 357) of Taipei which reads: "Pope John Paul II, during his
pastoral visit to Asia, addressed himself to his beloved brothers and sisters
of the National Republic of China", thus restricting considerably the signi-
ficance of the Pope's words.

During the "cultural revolution", the accepted slogan was: "red prevails over
black", to mean that political awareness (red) is more important than profes-
sional competence (black). Vice Premier Deng Xiaoping has subsequently been
credited with a slogan that contradicts the former one: "It does not matter
that the cat be black or white, provided it catches mice": the traditional
Chinese pragmatism is thus naturally resurfacing.
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(16)

(17)

(18)

(20)
(21)

(22)

After the threat of Monolithic Marxism diminished, Moscow was no longer
considered as the model. Communism is now enforced in different degrees, from
very cruel regimes like Albania and Kampuchea of 1975, to the mild one of
Yugoslavia. China since the "cultural revolution" abandoned the harsh way.
The following text, contained in a letter of the Episcopal Conference of
Nicaragua to the national committee of the Sandinista Front (Managua, 17th
October, 1980) shows a new state of mind: "We Catholics are a Church, that is
a living and historic community, with all the limits and weaknesses of the
common and ordinary man, but with a divine strength renewing us in life.
Though sinners and falling down like all other men, the Spirit of the Lord
calls us to conversion and to commit ourselves to change history. Our weak-
nesses may have caused scandal, but even in the darkest moments of History,
we experience wonderful and inexplicable revivals, through faith".

In the West, the poor are often helped not out of love or mercy, but simply
because their nakedness and cries are disturbing. Pope Paul VI, in his en-
cyclical letter "Populorum Progressio™ (no. 26), described the injustices ex-
isting in this world, condemning the liberal Capitalism which is responsible
for them,

Perhaps the Third World might become a meeting point between China and the
Church. Tanzanian President, Mr. Nyerere, in his official address to Chairman
Mao Zedong on 24 March 1974, did not hide his religious convictions: "As a
Christian, I see in the attitude of the Chinese leaders a sort of "divine
discontent", because even though the Chinese leaders feel always dissatisfied

with the pace of China's progress towards justice, welfare and equality.....
the government and the people....do not give up in discouragement. We need
to learn this....popular dissatisfaction, applying it in our own situation".

Writing in the "People's Daily" about Latin America (19th January, 1980),
Guo Weicheng analyzes the role of the Catholic Church among the oppressed.
Without commenting on his conclusions, we quode this interesting remark: "We
have here a positive element for the Church today, stimulating its evolution
and manifesting itself in the society of these countries as a force for
change, which has already reached a point of no-return."

"Hong Kong Standard" 12th April, 1981: "Christianity in China is developing
roots".

"Guangming Daily", 25th August 1980: "How to strengthen an atheistic educa-
tion among the youth".

This is not a negative judgement with regard to the members of the patriotic
movement., In specific local situations, different choices were made, in the
hope perhaps to save what could be saved. It may be worth comparing this
with the situation of the priests who collaborated with the French revolu-
tionary government. Who would put all the blame on those who took the oath,
as against the others? It is not always easy to separate the weeds from the
wheat. In this delicate question, the decisive factor cannot be placed in
some uncompromising remarks about Rome or in the marital status of certain
priests. We only want to point out here that, while the Protestant "Three-
Self Patriotic Movement" got easily into existence due to the initiative of
certain Church leaders, the Catholic Patriotic Association was imposed upon
the bisHops and other church leaders by the authorities, as a condition for the
survival of the Catholic Church in China.
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