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CONTENTS AND COMMENTARY

In the seven issues of the periodical only 5 out of 105 articles
dealt with Christianity in particular. Almost half of the periodical's
articles are studies related to Buddhism. The other articles focus on
Islam, Lamaism, Tacism, Zen, Judaism, Shamanism, etc. A few other con-
tributions discuss the phenomenon of religion and atheism. An article by
Ji Hsien, On the Problem of Founding Chinese Religiclogy, explores the
"why" and "how" of the study of religion in China. (Studies on World
Religions, No. 2, August 1980)

In this review I shall 1imit myself to articles related to
Christianity. I shall omit the article Jesus Christ in History by Hu Yu-
tang (Studies on World Religions, No. 1, August 1981) as this was review-
ed in TRIPOD #8.

In the first issue of August 1979 we find an article by Zhan Ji-an:
"John Toland and his 'Christianity is not Mysteriocus'". John Toland was
an English philosopher who lived during the second half of the 17th centu-
ry and the beginning of the 18th century. He is seldom mentioned in the
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history of philosophy. Zhan Ji-an points out that it was only after
Iiberation that he was discovered and studied by philosophers in China. He
was a contemporary of the well known empiricist philosophers, John Locke
and Berkeley. In the first part of the article Zhan gives a brief
description of the class struggle and the stratified society at the
beginning of the so-called enlightenment movement in England. In the
second part he summarizes the ideas of Toland's article, "Christianity is
not Mysterious".

From a Marxist point of view J. Toland should be studied for these
reasons: (1) his extreme empiricist philosophical position which is a
first step towards materialism, and (2) his naturalist theological posi-
tion which is a step towards atheism. But we also must see Toland's
thinking focusing on the relationship between human reason and religion
during that particular period. In this discussion three main character-
istics must be considered.

1) At the time Toland was writing, the intellectuals not only tried
to adapt religion to human reason (this after all was the main endeav-
our of scholasticism), but tried to base religion on human reason itself.
Philosophers dreamed about creating a so-called "rational religion",
which would become the capstone of the whole construction of human
knowledge. Although John Locke and other contemporary philosophers in-
sisted that religion must be based upon and be judged by human reason,
they believed that of all religions Christianity is the most rational
one. Others, called freethinkers by their contemporaries, argued that
Christianity is not congruent with human reason and should be opposed
Still others tried to find a middle road between these extremes.

2) At that time religious beliefs and practices were criticized
from the point of view of human reason. This rational attitude induced
a logical historical study of religious traditions, their emergence and
gradual development. A well known example is Dave Hume's "Natural
History of Religion'". The turmcil caused by the religious wars in
England to a certain extent did influence this new approach towards the
study of religion.

3) Following this new evaluation of religion there was an emphasis
upon toleration. John Locke's "Letter Concerning Toleration" is a good
example.

In the same issue of 1979 Yang Zhen in his article "A Glimpse of

Contemporary Christian Theology" reviews briefly the main theological
trends in the West since World War I. He starts off by extensively
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quoting from the writings of the Protestant theologian Karl Barth, under
the heading "theology of crisis". He continues by introducing respective-
ly the "death-of-God theology", "theology of hope", "liberation theology"
and "black theology'". 1In his conclusion Yang Zhen says that in all these
theologies one can feel the influence of the international workers move-
ment, struggles of Third World peoples for independence, the people's
democratic revolutionary movement and Marxist-Leninist thought. These
theologies must face the challenge of Marxism-Leninism. No matter how
hard contemporary theologians have tried, they have not succeeded in
winning the support of the working class or the masses.

During the last decades theology to a certain extent has been
struggling with the problems of relevance and orientation towards praxis.
Maria Goretti Lau's article: "An emerging hope - a theological response
to Prof. Chen Zeming's talk on 'Some Theological Insights in the Chinese
Church'" points out that the indigenous Chinese theology which Prof. Chen
and his colleagues want to develop is obviously a 'theology of the masses',
that is, a theology that speaks for the masses of Chinese people who obtain-
ed political liberation some thirty years ago. (See TRIPOD 1981, #6, pp. 58-
62) Today some theologians feel that we must declare our solidarity with
human liberation movements in a critical way, because for man there is
no greater victory than to contribute to the partial success of human
history by eliminating the sources of suffering and oppression. We are
asked to remember the words of Thomas Aquinas: "Detrahere perfectioni
creaturarum est detrahere perfectioni divinae virtutis". ("To impede
human self-realization is to delimit the perfection of God's power.") On
the other hand, it is argued, we cannot blind ourselves to the fact that
the history of liberation remains a history of suffering. Theologians of
the Middle Ages, such as Albert the Great, Bonaventure, Alexander of Hales
and Thomas Aquinas, took this suffering seriously, and developed the theme
that we cannot totally liberate ourselves from all suffering and oppres-
sion. It was said: "Que magis creatura, eo amplius indiget Deo." ("The
more human we are, the greater is our need of God.")

In this same issue Zheng Jihsien wrote an article "Signs of
Disintegration of the Hegelian School in the course of Christian theology".
The author gives us a detailed description of the historical background
and the flow of ideas from German theologians and philosophers who were
influenced by Hegel's philosophy. In the article Zheng quotes extensive-
ly from F. Engels' work: "Ludwlg Feuerbach and the Outcome of Classical
German Philosophy". Zheng Jihsien concludes that the philosophical
debate during the 19th century between the so-called "left" and "right"
wings of the Hegelian school found its solution in the dialectic and
historical materialism of Marx and Engels.
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The first issue of 1982 (complete, #7) carries an article by ILu
Daji entitled, "On the Essence and Significance of John Locke's Theory of
Toleration." The author thinks that progress in Locke's thought is
represented by its opposition to the religious fanatics who flourished
in the 17th century. Locke denounced them for looking down upon, or
harming, other religions or religious denominations. After subjecting
it to critical analysis, the regression in Locke's thought, according to
the author, lies in the fact that it limits human reasoning power. It
also allows room for every kind of religious faith, and practices
universal religious tolerance. The conclusion of the essay expresses the
author's own judgement:

When compared to those above-mentioned prejudiced and dangerous
religious fanatics, for one to advocate a spirit of toleration and
religious freedom, that is certainly wiser and is more in conformity
with reason. However, regarding religion itself, no matter whether
one knowingly and willingly believes or is forced against his will to
belileve, it absolutely does not change the intrinsic nature of fideilsm
and obscurantism. Religion will always be in a situation of opposi-
tion to truth. If one respects truth, then he/she should abandon all
fideism and obscurantism.
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In the Chinese edition of CHING FENG (September 1981, No. 67) there
is a stimulating review article on "Shijie Zhongjiao Yanjiu (Studies on
World Religions)", by Wang Xiuling. The author concludes appearance of
this publication is a hopeful sign for the academic world both inside and
outside of China. It is to be hoped that this research work can be
developed in an atmosphere of mutual respect. In order to fathom China's
past and present, one must include the study of religion in China.

A.N. Whitehead in his "Religion in the Making" said that "religlon
is a force of belief cleansing the inward parts. For this reason the
primary religious virtue is sincerity, a penetrating sincerity." The
study of religion is not an easy task, as our attitudes towards it are
always shifting. There is no agreement as to the definition of religion.
Therefore it is important that we study its past and present in an atmos-
phere of mutual respect, sincerity and academic discipline, in order to
come to a better understanding of religion.
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