code of conduct, and cult occurred on the basis of something from
without, whether that be dogmatic authority or ecclesiastical discipline.

Real religious faith and adult belief in the present day (and also in
the future), differ from the past in that they integrate and grow from
within rather than from without. The strength of an adult or mature
faith (just like the strength of an adult or mature love) always has its
roots in the inner life of the human being. Therefore, the matter is not
only "to learn belief" but also "to learn to believe."

We would conclude that the reaction against ecclesiastical religion
lies, to a certain extent, in the course of human emancipatory history,
and that it even coincides with the ecclesiology of Vatican II on the
"pilgrim people of God." More than ever, therefore, the church will
have to emerge as a force field of the ecclesiastical teaching office, the
theological teaching authority, and the teaching authority of the faith-
ful. Church and "being church" can be better compared to being on an
expedition than to participating in a survival course. In the case of the
church, all Christian believers must have their share and must be in-
volved in it. For this reason, I have been pleading here for a
"communitarian church," that is, for a church as shared responsibility.
The model of community seems to me to be the most adequate way to
"fill in" the conciliar theology of the people of God."

A Reflection on the Church’s Participation
in the Government of Hong Kong

Kwok Nai-Wang
translated by Michael Sloboda

(Editor’s note: Kwok Nai Wan is Director of the
Hong Kong Christian Institute.)

Preface

"The church’s participation in politics," is a
brand-new but increasingly important issue for the
churches and Christians of Hong Kong. In recent
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years a number of Protestants have been drawn into the debate. The
purpose of this article is to raise several questions and offer some
analysis that might be of wvalue to Christians in discussing this topic. I
humbly offer these few words in the hope of provoking the readers’
interest, so that they might continue to ponder this topic, and come up
with some clues as to how individual Christians, and the church as a
body, might participate in the affairs of society. Thus may faith come
down to earth and be united with life.

Church and Society

The church cannot detach itself from society and exist in isolation.
In fact, speaking from the viewpoint of social organization, the church
is one element in society. The church is enmeshed in a web of contacts
with society, and the two constantly interact and influence each other.
From a long time back, most Protestants in Hong Kong have been fearful
of ‘coming in contact with society, even anxiously debating whether or
not they had enough faith to improve society and to change unjust
social structures. On the contrary, Hong Kong Protestants were every-
where on the defensive, as a way to avoid the church being assimilated
by social customs which it could not correct. This kind of church kept
itself separated from society, in view of its worldly-versus-spiritual,
this-life-versus-the-next-life dualistic thinking. This also showed clear-
ly that Protestant thought in Hong Kong had not yet matured, could not
yvet help believers to integrate faith and life.

In the 1950’s, since refugees from Mainland China were pouring in
here, the church in Hong Kong received encouragement and financial aid
from overseas churches. Acting out of compassion, the church had the
courage to contact refugees, supplying them with large quantities of
food relief. In the 1960’s, the church responded to pressing demands
and started to get bold, venturing beyond church walls to provide
educational, medical and social welfare services for the masses in this
city. Because of these incessant contacts, the church started to see the
shortcomings of the social system. Due to numerous government policies
which did not adequately care for and protect the common people, even
more s0 because many fervent Protestant individuals and groups took a
trail-blazing role to pursue social improvements, then (after more than a
decade of struggle) the conviction took root in the church that it
should be concerned about society. The level of concern in Protestant
consciousness today has already risen to a high level, and a majority of
Protestants are in agreement when it comes to caring about society and
its activities. Hong Kong Protestants currently have advanced to the
point of probing the question: HOW can we care for society?"
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The Church and Politics

Dr. Sun Yat-sen gave this definition of politics: "the task of taking
care of public affairs." Since we all live in social surroundings, we
enter into social- activities all the time, to a greater or lesser degree.
So there is no way for us to avoid being affected to some extent by
politics. In other words, our daily life and work have some impact on
society, while government policies influence us actively or passively,
boring us or stimulating us, as the case may be.

After World War II, the church in Hong Kong continually participated
in formulating public policy. In the 1950’s, the churches of Hong Kong
jointly opposed the legalization of gambling. In the 1960’s, Hong Kong
churches vigorously managed schools and social services, striving to win
the confidence of the government, which happily allowed the churches to
open hundreds of schools and social service centers. As church-run
social services kept increasing in number, so church influence also
grew, and this has been a factor, directly or indirectly, in the formula-
tion of government policies in education, social welfare, and medical care
these past thirty years. This became even more evident in the 1970’s,
when the churches in Hong Kong influenced the government in mapping
out its policy of land use by churches. When it comes to actual in-
volvement in public affairs over long periods of time, we can say that
the church has already become a faithful partner to the Hong Kong
government, and a vested interest group in today’s society.

In 1984, representatives of more than two hundred Protestant denomi-
nations, parishes, and church organizations jointly drafted the "Declara-
tion on Religious Freedom." The importance of this was to let the Beij-
ing government know that the church in Hong Kong currently enjoys
some "special rights," and hopes to maintain these special rights after
1997. Evangelical churches have traditionally spoken about "separation of
church and state," but in fact, during the 1980’s they began to actively
participate in public activities concerning government policies. The 1986
forceful opposition to pornographic movies and magazines (which led to
the government’s classification of movies into three ratings); the 1987
opposition to beauty contests on television; the united effort in 1988 and
1989 to prohibit the showing of the movies The Last Temptation of Christ
and Human Evolution; and the strong opposition in 1988 to the '"decrimi-
nalization of homosexuality," are all typical examples. As we examiné the
record of church participation in politics, we readily find that the
church gets involved in a quite limited range of issues, sometimes
merely to secure or to increase benefits for itself, while at other times
the church devises ways to impose its parochial moral viewpoint upon
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the public.
The Church and Political Power

But since the 1970’s, individual Protestant groups have also been
concerned with the question of the people’s livelihood. Some good
examples were when the Hong Kong Christian Industrial Committee was
vigorously engaged in labor education and active in reforming the Labor
Laws. Then in the 1980’s, the Hong Kong Christian Council began to
lead the opposition to price hikes by the two bus companies, and also
helped to bring about the establishment of the joint committee to over-
see public utilities, and soon afterwards pressed the government non-
stop to set up a comprehensive social security system. It is too bad
that these so-called pressure tactics on the government have not met
with acceptance from the whole church body. Many times activists in
different levels of church organizations have been criticized for striving
energetically for social justice. People have said that they are dividing
the church, even rocking the stability of society.

Entering the 1980’s, the church in Hong Kong was under heavy
pressure. Following the start in 1982 of Sino-British negotiations on the
future of Hong Kong, Hong Kong has already entered an extraordinarily
politicized era, because, in the final analysis, the return of Hong Kong
to China is a transformation in the framework of political power. Under
these conditions, participation in government becomes equivalent to
striving for political power and influencing its distribution.
During this period of drastic transformation of the power structure,
church organizations backed by the interests of business and commerce
naturally hope that the British system of administering Hong Kong (in
force for more than a century) will not change, as it is highly advanta-
geous to them to maintain this system.

But during the 1980’s, the tide of democracy has become a global
phenomenon. The clamor of Hong Kong’s young intellectuals for democ-
racy grows louder and louder. Also, according to the Sino-British Joint
Declaration, the Hong Kong Special Administrative Region will have a
high degree of local self-government, with Hong Kong people ruling
Hong Kong after 1997. Even though wealthy groups demand the continu-
ation of their monopoly over the colonial government, their demand will
not be realized.

In order to react to the pending transformation, a number of deter-

mined people within the Hong Kong church during the 1980’s started to
link up with committed democrats in the society, and to struggle active-
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ly for the emergence here of a democratic political structure at an early
date.

While many church leaders and influential laity in Hong Kong praise
democracy with their lips, they resist democracy in their hearts. They
are profoundly aware that the massive operations for social service
which the church runs today depend on the support of the government
and of the wealthy elites. Any change whatever in power may threaten
the church’s current advantages. More to the point, the leaders in
Beijing personally regard democracy as a rival, so maintaining the
status quo here is the best strategy to avoid antagonizing those who
will hold supreme political power. Emily Lau, a reporter for the Far
Eastern Economic Review, claims that several current leaders of the
Protestant church, the moneyed elite, and the powers in Beijing have
formed an "Unholy Alliance" (see the Dec. 24, 1987 issue.) So it is not
the least bit strange that, from 1987 on, we have been continually read-
ing articles in the press about church leaders putting down intellectuals
within the church. There is even news about the suppression of activi-
ties for society by fellow pastors and curtailing freedom of speech.

The church should take an active role in the upcoming rearrangement
of political power in Hong Kong, making every effort to press for an
order based on justice and peace. Democracy not only truly accords
with the principles of Christian faith, but is also the safeguard which
Hong Kong must have. If we are to experience "One Country, Two
Systems" after 1997, while maintaining our independent judiciary and
administration, and a spirit of respect for human rights, then Hong Kong
must speed up the pace of democratization. The church in Hong Kong
can make its contributions in the following three areas:

First, put great effort into amending the Basic Law, so that a com-
pletely democratic system can emerge in Hong Kong before 1997, with the
chief executive and all legislators elected by the people of this city on
the basis of one person, one vote. Only a government elected by the
local people can be responsible to the people, be accountable to the
people, reflect the will of the people fully, and safeguard their basic
rights. Also, only this kind of government can strengthen the people’s
sense of belonging, and receive full popular support. In fact, Hong
Kong’s future development hinges on the people getting involved with
all their strength.

Secondly, the church should encourage and pressure the government,
to be more forthright and open when implementing its policies. This
would give the people more understanding of government actions, and
they would gradually give their government more support. Thus a more
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open and democratic atmosphere can engendered.

Thirdly, strenuously promote civic education within church organiza-
tions, schools and social service centers, and raise the democratic con-
sciousness of the people, especially the youth.

The awareness of the people of this city regarding democracy (of
being masters of their own home), has been feeble to date. On one
hand this has been due to the traditional Chinese view: "Work when the
sun comes up, rest when the sun goes down, the emperor’s power is no
concern of mine." On the other hand, the colonial government, to make
its job of ruling easier, has heretofore merely encouraged the people to
obey, and not actively cultivated their powers of independent thinking,
analysis, or of discerning truth from falsehood.

This attitude of disparaging one’s capabilities, and of feeling distant
from the government, is the biggest enemy of "Democracy," and it must
be corrected as fast as possible.

The Church and Political Parties

Starting next year, thirty percent of the seats in the Legislative
Council (Legco) will be filled by direct elections. This is an important
milestone in the development of Hong Kong’s system of government. At
the same time, it also presses people who have committed themselves to
run in the elections to get organized and form political parties (al-
though, out of sensitivity to the one-party rule of the Chinese Commu-
nists, they avoid using the term "political parties.")

Political parties, as they emerge, have their work cut out for them.
Since all parties require a political platform to win votes, the party
platform must reflect the desires and interests of a majority of the
citizens. This is a primary consideration. Thus among their definite
accomplishments, parties must rationally and wvigorously safeguard the
interests of all the people. And this will be a great help to the stabili-
ty of Hong Kong.

As the appearance of parties not only symbolizes the gradual matur-
ing of government in Hong Kong, but also actively contributes to Hong
Kong’s future development, then the church is duty-bound to support
the emergence of political parties. The church can help the faithful to
get acquainted with party politics, remove their misconceptions and
doubts, while encouraging the faithful, within the limits of what is
possible for them, to join a party with which they see eye-to-eye.
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Although the church should encourage the emergence of political
parties, yet the church itself should not directly engage in the organi-
zation and guidance of a party. The reason the church does not partic-
ipate in the activities of one party is not because the church is morally
superior, nor is it afraid of getting into partisan politics, but rather
because the church has a special mission in this world. The main
purpose of a political party is to directly participate in the affairs of
government administration. (Every party must desire to become the
party in power.) But the primary objective of the church is to shep-
herd the faithful. And, as the unobtrusive working of the Lord’s Gospel
penetrates people and educates them (including both Christians and
non-Christians), the church even hopes to have a multitude of Chris-
tians equipped to go forth and to serve society, making their relevant
contributions. Speaking about society as a whole, the greatest contribu-
tion of the church is to offer a practical vision of a society based on
the ideal of freedom, justice, and peace, and to bestow on people the
virtue, courage, and strength to commit their lives for the advancement
of society.

In addition, a political party must follow set guidelines and play by
the rules in all it does. For example, any party whatever must accept
the Basic Law (although this Basic Law is extremely undemocratic, even
violating the Sino-British Joint Declaration in places), nor may any party
attack China’s leaders beyond a point. The church however is different,
it is rooted in the principles of faith, and should criticize the Chinese
government for any improper policies. Even if China’s supreme leaders
were to blunder, then the church should point a finger to expose the
mistake.

Besides, when a political party maps out its platform, it complies with
the will of the people. Sometimes what the public desires is self-cen-
tered or downright selfish. To take the Vietnamese refugees as an
example, representatives from Shatin and Tuen Mun could easily be led
to say that their party ought to adopt a stand of "No more port of first
asylum,"” and "Let’s have forced repatriation." The church cannot say
this. As its stance will be rooted in humanitarianism, it cannot easily
reject fair treatment for refugees. Anyone having any position in the
church follows principles, so the church cannot resemble a political
party and constantly play to the shifting mood of public opinion.
For the sake of bringing to bear its power to influence society through
education, the church certainly will devise a way to maintain its high
moral ground. It should not join or fully agree with any one party, let
alone enter into any power structure, including one in which it would
gain a place in the legislature based on its identity as a professional

— 48 —



organization.

Conclusion

This essay attempted to bring together the record of how the church
in Hong Kong has participated in politics, pointing out- that the church
here has been continually involved in politics. Such involvement has
often not been aimed at the improvement of society. as a whole, but
rather either to increase the church’s influence or satisfy its moral and
ethical inclinations. Looking to the future, this writer sincerely hopes
that the church will be able to broaden its wvision and respond to the
needs of the times, with an open attitude, actively promoting the demo-
cratization of Hong Kong and assisting in the birth of party polities.
The church’s involvement is not for the sake of expanding its influence,
because it should stand on higher moral ground. Nor should it enter
the power structure of government (including that of any one political
party), but rather present its viewpoint impartially. It should bring an
attitude of critical judgment to bear as it carefully investigates govern-
ment policies which have an impact upon the public, and as it examines
the behavior of the people in power.

Helsinki and the New Europe

Cardinal Agostino Casaroli

On 17 March, 1990, Cardinal Agostino Casaroli,
the Secretary of State, was awarded an honor-
ary doctorate in Jurisprudence by the Universi-
ty of Parma (Italy). This translation of the
address which he gave on the occasion is from
the April 2nd edition of L’Osservatore Romano

At the end of March 1969 the Holy See received a document which
was completely unusual for it at that time. The Hungarian Embassy to
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